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prakatya (manifestedness) or through mental perceptio:

(manasa -pratyaksa).

According to Parasara inference involves the mediae
of knowledge (paroksa). Vyapti (invariable concomitance
which is the main feature of anumana can be understoo<
even through a single observation.  Bhuyodarsam
(repeated observation) is not necessary. This invariabh
concomitance becomes vitiated in the presence o
upadbi's (adventitious condition). A reason (linga) whici
has an incomplete character (rupavaikalya) has an upadh.
and a reason which has lack of correspondence
(vyabhicara) also has an upadhi. The former type OJ
reason is known as aprayojaka and the latter has the
usual classification of badbita, vimddha, anaikantika, etc,

Kevalavyatirekin, though it seems to have beer
accepted as a variety of anumana by Parasara, was no1
really acceptable to him. The usual classification oi
anumana as svartha and parartha is also discussed by
Parasara. Strictly speaking, there is no element of parartha
in the so- called parartha -type of inference. All inferences
operate and attain their validity on the basis of vyaptL
Validity is not specially conferred upon them by the fact
that somebody addresses a syllogism to another.

In this context it is also to be noted that according
to Parasara all pramana-s gain their validity purely on
the spontaneous functioning of the totality of their causes,
which proves their intrinsic nature (svatahpramanya),
Sometimes this totality of causes (samagn) may be found
in the form of a sentence uttered by one person to another.
This is the real basis for the two-fold classification of
inference. As a sequel to this'is the view regarding the
number of the members of a syllogism in the